ESSAYS ON THE GITA

knowledge that realises, by resorting constantly to
Yoga, that is, by living out the union with the Supreme
whose truth being known all is known, yasmin mjnate
sarvam vijndtam.

The higher knowledge we there get is thai wh - h
is to the knower of Brahman his constant vision of
things when he lives uninterruptedly in the Brahman,
brahmavid b rah man i sthitah. That is not a vision
or knowledge or consciousness of Brahman to the
exclusion of all else, but a seeing of all in Brahman
and as the self. For, it is said, the knowledge by
which we rise beyond all relapse back into the
bewilderment of our mental nature, is "that by which
thou shall see all existences without exception in the
Self, then in Me." Elsewhere the Gita puts it more
largely, "Equal-visioned everywhere, he sees the Self
in all existences and all existences in the Self. He
who sees Me everywhere and all and each in Me, is
never lost to Me nor I to him. He who has reached
oneness and loves Me in all beings, that Yogin,
howsoever he lives and acts, is living and acting in
Me. 0 Arjuna, he who sees all equally everywhere as
himself, whether it be happiness or suffering, I hold
him to be the supreme Yogin."  That is the old
Ved antic knowledge of the Upanishads which the
Gita holds up constantly before us; but it is its
superiority to other later formulations of it that it
turns persistently this knowledge into a great practical
philosophy of divine living. Always it insists on the
relation between this knowledge of oneness and
Karmayoga, and therefore on the knowledge of one-
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